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THE RULING ON

ABANDONING
THE PRAYER

Indeed, this issue is from one of the major issues of knowledge and the

people of knowledge from the salaf and those who came after them
have differed concerning it.

Imam Ahmad bin Hanbal said: “The person who abandons the

prayer is a disbeliever with the disbelief that takes one out of the

religion. They are to be killed [under an Islamic government] if they do
not repent and pray’. And Aba Hanifah, Malik and Ash-Shafi'i said:
‘(Such a person is an) evil doer (fasiq) but does not disbelieve’.

Then they differed, so Malik and Ash-Shafi’i said: “They are to be

killed [under an Islamic government] as a prescribed punishment’. And
Abu Hanifah said: “They are to be given a discretionary punishment
and not killed’.

So when this issue is one of those which are differed over, then it is

obligatory to return it to the Book of Allah (the Qur’an), the Most

High and the Sunnah of His Messenger 38, due to His saying: ‘And in
whatsoever you differ, the decision thereof is with Allah’. (Ash-
Shura, 42:10)
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And His saying: ‘(And) if you differ in anything amongst
yourselves, refer it to Allah and His Messenger, if you believe in
Allah and in the Last Day. That is better and more suitable for
final determination’. (An-Nisa, 4:59)

And because the saying of every one of those who differs is not a

proof (hujjah) upon the other, as everybody thinks that they are correct,
however, none of them have more precedence in being accepted over
the other. So it is obligatory to return to that which is the judge
between them, which is the Book of Allah, the Most High and the
Sunnah ofHis Messenger 38.

So when we return this difference to the Book and the Sunnah we
find that they both indicate that the disbelief of the one who abandons
the prayer is the major disbeliefwhich takes one out of the religion.

Firstly, from the Book:

The saying of the Most High in Sirah At-Tawbah: ‘But if they
repent, perform As-Salah and give Zakat, then they are your
brothers in religion’. (At-Tawbah 9:11)

And He says in Sarah Maryam: “Then, there has succeeded them a

people who have given up As-Salah (the prayers) and have followed
lusts. So they will be thrown in Hell. Except those who repent and
believe and work righteousness. Such will enter Paradise and they
will not be wronged in anything.’ (Maryam 19:59-60)

The evidence from the second verse, the verse of Sirah Maryam, is
that Allah described those people who have given up the prayer as

following their lusts, “except for those who repent and believe’. So,
this is an evidence that when they were not praying and were following
their desires they were not believers.

As for the evidence from the first verse, the verse in Sirah At-
Tawbah, it is that Allah has made the establishment of brotherhood
between us and the polytheists conditional upon three things:



1. That they repent from polytheism (Ash-Shirk)

2. That they establish the prayer (As-Salah)

3. That they pay Zakat

If they repent but do not pray and pay Zakat then a brotherhood is

not established between us. And if they establish the prayer but do not

pay Zakat, then there is no brotherhood between us. And brotherhood
in the religion cannot be nullified except when a person leaves the

religion altogether. It is not nullified due to mere disobedience and the
lesser disbelief.

Do you not see what He, the Most High says in the verse

concerning killing?: “But if the killer is forgiven by the brotherof the
killed’ against blood money, then adhering to it with fairness and

payment of the blood money, to the heir should be made in
fairness’. (Al-Baqarah 2:178) So Allah placed the one who killed

intentionally as a brother to the killed, alongwith the fact that

intentionally killing (him) is from the biggest of the major sins, due to

the saying of Allah, the Most High: 'And whoever kills a believer

intentionally his recompense is hell, wherein he will abide, and
Allah has become angry with him and has cursed him and has

prepared for him a great punishment’. (An-Nisa 4:93)

Then look to the saying of the Most High concerning two groups of
the believers when they fight (each other): ‘And if two factions among
the believers should fight, then make conciliation between the
two... The believers are but brothers, so make settlement between

your brothers. (Al Hujurat 49:9-10)

So Allah, the Most High, affirmed brotherhood between the group
who made reconciliation and the groups who were fighting (each other)

along with the fact that fighting a believer is disbelief, as is established
in the authentic (sahih) hadith which is reported by Al-Bukhari and
other than him on the authority of Ibn Mas’iid that the Prophet #
said: ‘Abusing a muslim is wickedness (fusiiq) and fighting him is
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disbelief’. However, it is not the type of disbeliefwhich takes someone
outside of the religion and if it did take a person outside of the religion
then the brotherhood of faith would not remain with them. Therefore,
the noble verse is an evidence upon the brotherhood remaining, along
with them fighting (each other).

And with this we know that abandoning the prayer is disbelief
which takes a person out of the religion, since if it was (just) fusiiq
(wickedness) or disbelief lesser than (the major) disbelief, the
brotherhood of faith would not be nullified by it, just as it is not
nullified by killing a believer or fighting him.

If it is asked, do you hold that the one who doesn’t pay Zakat
disbelieves as the understanding of the verse in (Soorah) At Tawbah
indicates?

We say: Some of the people of knowledge have said that the one
who does not pay Zakat is a disbeliever, and it is one of the sayings that
is narrated from Imam Ahmad 4}. However, the preponderant opinion
with us, is that we don’t declare them to be disbelievers but they will be

punished with a tremendous punishment which Allah, the Most High
mentions in His Book and the Prophet # mentions in his Sunnah.

And from them is that which is in the hadith ofAba Hurayrah &,
that the Prophet #2 mentioned the punishment of the one who witholds
Zakat, and in the last part of it, ‘then he will see his way either to

paradise or the fire’ and it is also narrated by Muslim in full in the

chapter: “The sin of the one who witholds Zakat’. And it is evidence
that they do not disbelieve, for if they were disbelievers, there would
not be a path to paradise for them.

Then, that which this hadith pronounces is given preference over
what is understood from the verse ofAt-Tawbah because that which is

pronounced is given preference over that which is understood as is

known from the fundamental principles (usiil) of figh.

Secondly, from the Sunnah:
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Firstly, the saying of the Prophet 38: ‘Between a man and between

polytheism and disbelief is abandoning the prayer’. Reported by
Muslim in the Book of Faith on the authority of Jabir 4 from the

Prophet #.

Secondly, on the authority of Buraydah bin Al Husayb -&, who said:
‘I heard the Messenger of Allah 38: “The covenant between us and
between them (the mushrikiin) is the prayer, so whoever abandons
it has disbelieved’. It was reported by Ahmad, Aba Dawid, At
Tirmidhi, An-Nasa’i and Ibn Majah. What is meant by disbelief here is

the disbelief which takes one out of the religion. This is because the

Prophet # made the prayer the thing that sets apart the believers and
the disbelievers, and it is known that the millah (religion) of disbelief is
different from the millah of Islam. So whoever does not fulfill this

covenant, then they are from the disbelievers.

Thirdly, in Sahih Muslim on the authority of Umm Salamah
the Prophet 3 said: ‘There will be leaders whose (deeds) you will
approve of and (some you will) disapprove of. So whoever dislikes
them is free of blame and whoever disavows them is safe. But
whoever is pleased with them and imitates them is ruined’. They
said: ‘Shall we not fight against them? He said: “No, as long as they
pray’.

Fourthly, in Sahih Muslim again, from the hadith ofAwf bin Malik
>, the Prophet 3 said: “The best of your leaders are those whom

you love and they love you and who pray for you and you for
them. And the worst of your leaders are those who you hate and

they hate you, and you curse them and they curse you’. So it was
said: ‘O Messenger of Allah! Shall we not remove them via the
sword? He said: “Not as long as they establish the prayer amongst
you.

So in these last two hadiths is evidence that removal of the leader
and fighting them with the sword is for when they do not establish the



prayer. And it is not permissible to remove the leaders and fight them

except when they bring (something which is) clear disbelief for which
we have a clear proof from Allah, the Most High, for. This is due to the

saying of Ubadah bin As-Samit 4: “The Messenger ofAllah 4 called
us and we made an oath of allegiance to him, among the things
that we pledged to do was to hear and obey, when we were eager
and when we felt averse, at times of difficulty and ease and at times
when others were preferred over us and not to oppose the leaders
of the people’ He # said: “Except when you see clear disbelief for
which you have with you a clear proof from Allah’. (Al-Bukhari
and Muslim)

Based upon this, their abandoning of the prayer by which the

Prophet 3% stipulated their removal and fighting them with the sword
with, is clear disbelief that we have a clear proof from Allah for. And it
does not occur in the Qur’an and Sunnah that the one who abandons
the prayer is not a disbeliever or that they are a believer.

And the intent of that which occurs from the texts as evidence of the
merits of At-Tawhid, the shahadah ‘La ilaha illallah’ and that
Muhammad is the Messenger ofAllah and the reward of that, is either
restricted by what the texts themselves prevent from that being (the
case) along with (a persons) abandoning of the prayer, or they occur

regarding circumstances where people are excused for abandoning the

prayer.

Or it is that, the general texts are understood in light of the evidence
of the disbelief of the one who abandons the prayer, because the
evidence of the disbelief of the one who abandons the prayer is specific
and the specific takes precedence over that which is general.

If it is said, is it not permissible to understand the texts which are
evidence of the disbeliefof those who abandon the prayer as referring to
those abandon it whilst denying its obligation?

10
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We say, it is not permissible due to two things which we should be

wary of:

The first, it nullifies the description that the Legislator gave it and
the ruling attached to it. So indeed, the Legislator attached the ruling of
disbelief to it due to (merely) abandoning it (even) without denying it,
and brotherhood in the religion is set due to establishment of the

prayer, not whether its obligation is affirmed (or not).

Allah did not say: ‘if they repent and affirm the the obligation of
prayer and the Propher # did not say: ‘between a man and between
Ash-Shirk and Al-Kufr is the denial of the obligation of the prayer’ or
‘the covenant between us and between them is affirming the obligation
of the prayer, so whoever denies its obligation, then they have
disbelieved’.

And if this is what Allah, the Most High and His Messenger had

intended, it would have conflicted with the clarification from the Noble

Qur'an, as Allah, the Most High says: ‘And We have sent down to

you the Book as clarification for all things’. (Sarah An-Nahl, 16:89)

And the Most High said, addressing His Prophet: ‘And We
revealed to you the Message that you may explain to the people
what was sent down to them’. (Sirah An Nahl, 16:44)

Secondly, it skips the description that the Legislator gave it and gives
a (new) description to the ruling that the Legislator did not give for it.
So denying the obligation of the five prayers necessitates disbelief for
whoever is not excused due to ignorance regardless ofwhether they pray
or not.

If a person were to pray the five prayers assuming all the conditons
and pillars for it, plus, its obligatory and recommended aspects yet they
denied its obligation without a valid excuse, then they would become a

disbeliever. This is alongside the fact that they have not abandoned the

prayer.

11
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So with this, it becomes clear that taking the texts as being in
reference to those who abandon the prayer, while denying its obligation
is not correct. And that the truth is, the one who abandons the prayer is
a disbeliever, who leaves the religion, as is clear in that which is narrated

by (‘AbdurRahman) Ibn Abi Hatim in his Sunan on the authority of
Ubadah bin As-Samit #, who said: “The Messenger of Allah %
exhorted us: “Do not set up anything with Allah (as partners) and
do not intentionally abandon the prayer. Whoever abandons it
intentionally, then he leaves the religion’.'

And also if we were to take the abandonment to mean due to

denying (its obligation) then there would be no benefit in

particularising the prayer in the texts.

Indeed, this ruling is general for Zakat, fasting and Hajj. So whoever
abandons any one of them while denying its obligation has disbelieved
if they do not have the excuse of ignorance.

And just as the disbelief of those who abandon the prayer is

necessitated by the evidences which are heard and narrated, then it is

necessitated by intellectual consideration. So how can an individual
have faith along with (the fact they) abandon the prayer, which is a

pillar of the religion, and for which comes the encouragement to

perform it, that makes every body who has intellect and believes rush to
do it, without delay? And for which threats have been reported upon
abandoning it which would necessitate that everybody with intellect
who believes would take heed from abandoning and missing it?

So the abandonment of the prayer along with these necessitaties,
means there does not remain any faith in the one who abandons it.

! [TN] The hadith with this wording: ‘So whoever abandons it intentionally, then they
have exited the religion’ was reported by Al-Mundhiri in At-Targhib Wat-Tarhib,
(no.300). Shaykh Albani graded this particular narration weak (da’if), but also said:

‘And it was reported by At-Tabarani and Muhammad bin Nasr [al-Marwazi] in his
Kitab As-Salah with two chains of narration in which there is no harm.’ (DaifAt-
Targhib Wat-Tarhib)

12
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If it is said, is it not possible to take the meaning of disbelief

concerning the one who abandons the prayer to be the disbelief of
ungratefulness and not the disbelief that takes a person out of the

religion? Or that the intent is disbelief less than the major disbelief, so
that it is like his saying #8: “There are two things amongst the people
that are disbelief: attacking peoples lineage and wailing over the
dead’. And his # saying: ‘Abusing a muslim is wickedness (fisq) and

fighting him is disbelief (kufr)’. And that which resembles it?

We say, this interpreation and what it means in theory is not correct
for a number of reasons:

Firstly, the Prophet # set the prayer as a borderline and distinction
between disbelief and faith, and between believers and disbelievers. And
the borderline distinguishes that which is bordered off and removes it
from that which is other than it. And two things separated by a

borderline, are not entered, one into the other.

Secondly, the prayer is a pillar from the pillars of Islam, so

characterising its abandonment as disbelief necessitates that it is the
disbelief that takes a person out of the religion because he has

demolished a pillar from the pillars of Islam, which is different to

applying the term ‘Al-Kufr’ to whoever does an action which is from
the actions whose performance is disbelief.

Thirdly, there are other texts that are evidence that the disbelief of
the one who abandons the prayer is the disbelief which takes a person
out of the religion. So it is an obligation to take the meaning of ‘al kufr’

upon what the evidences indicate to avoid contradictions and so that

they (the texts) are in agreement.

Fourthly, that the expressions of ‘Al-Kuft’ differ. Regarding the

abandoning of the prayer he (8) said: “Between a man and between
Ash-Shirk and Al-Kufr...’ so he used the expression ‘al’ (the), which is

evidence that the meaning of disbelief is the essence of true disbelief
which differs from the word ‘kufr’ by itself (without the definite article)

13
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or ‘kufr’ that refers to the action (alone). So it is an evidence that this is

from disbelief or that this action is an action of disbelief, and not the
absolute disbelief that takes a person out of the religion.

Shaykh ul-Islam Ibn Taymiyyah said in Igtidaa As-Sirat Al
Mustagim' concerning the saying of the Prophet 3% “There are two

things amongst the people that are disbelief...’ (Sahih Muslim):
‘(Regarding) his saying “are disbelief”, that is, they are an attribute of
disbelief that is established amongst people from the actions of disbelief.
But not everything that is established as a branch of disbelief causes a

person to becomea disbeliever with the absolute disbelief, by which the
essence of true disbelief is established. And there is a distinction
between “Al-Kuft’ with the definite article as in his (#8) saying: “There
is nothing between a servant and between Ash-Shirk and Al-Kufr
except abandoning the prayer’ and between kufr which is affirmed
without the definite article’.

So it is clear that the one who abandons the prayer with no excuse is

a disbeliever, with the disbelief that takes them out of the religion due
to what the evidences necessitate. This is what is correct and is the view
of Imam Ahmad bin Hanbal and it is one of the sayings ofAsh-Shafi’i
as is mentioned by Ibn Kathir in explanation of the verse: “Then, there
has succeeded them a people who have given up As-Salah (the
prayers) and have followed lusts’. (Sirah Maryam, 19:59) Ibn Al
Qayyim mentioned in Kitab As-Salah that it is one of the narrations in
the madhhab of the Shafi'i’s and that At-Tahawi narrates it from Ash-
Shafi’'i himself.

And the majority of the Sahabah are upon this saying, in-fact, it has
been narrated from more than one scholar that they had consensus

upon it.

Abdullah bin Shagiq said: “The companions of the Prophet 3 did
not hold the abandoning of any action to be disbelief except the

Page 70 of the As-Sunnah Al-Muhammadiyyah edition.

14



(abandoning of) prayer’. Reported by At-Tirmidhi and Al-Hakim, who
declared it sahih according to the conditions of Al-Bukhari and
Muslim.

And Ishaq bin Rahawiyah, the well known said: ‘It is sahih
from the Prophet # that the one who abandons the prayer is a
disbeliever. And similarly, it is the view of the people of knowledge
from the time of the Prophet 38 uptil our day that the one who
abandons the prayer intentionally with no excuse until the time for it
has passed is a disbeliever’.

Ima

And Ibn Hazm mentioned that it has been related from Umar,
AbdurRahman bin Awf, Mu’adh bin Jabal, Abi Hurayrah and other
than them from the Sahabah. He said: “We do not know of anyone
from the Sahabah who differed with them’. Al-Mundhiri narrated this
from him in At-Targhib wat-Tarhib and added, from the Sahabah:
‘Abdullah bin Mas’ad, Abdullah bin Abbas, Jabir bin Abdullah and
Abi Darda 4; he said: ‘And from other than the Sahabah: Ahmad bin
Hanbal, Ishag bin Rahawiyah, Abdullah bin Mubarak, An-Nakha’i, Al-
Hakm bin Utaybah, Ayyib As-Sakhtiyani, Aba Dawid At-Tayalisi,
Abi Bakr bin Abi Shaybah, Zuhayr bin Harb and other than them’.!

So if it is said, what do those who do not regard the abandoning of
the prayer as disbelief respond with from evidence? We say that the
answer is that these evidences do not show that the one who abandons
the prayer has not disbelieved or that such a one is a believer or that
they will not enter the Fire or that they are in Paradise and what is
similar to that and whoever considers them will find that they do not
fall outside of five categories, all of which do not conflict with the

saying that he is a disbeliever:

The first type: Hadith that are weak/unauthentic.

' [TN] ‘And as for the sayings of the Sahabah in this, then they are many, it being
narrated from no less than 16 of them.’ See Sharh Al-Mumii’ (2/30).

15
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The second type: That which is not evidence in the basis of this
issue. For example some of them use as evidence the saying ofAllah, the
Most High; “Indeed Allah does not forgive that partners are

associated with Him and He forgives what is lesser than that for
whoever He pleases”. (4:48) The meaning of His, the Most High’s
saying ‘md dina dhalik (what is lesser than that)’ is what is lesser than
that and its meaning is not what is other than that, with the evidence
that whoever rejects anything from what Allah and His Messenger have
informed us of is a disbeliever with the disbelief that is not forgiven and
their sin is not from Ash-Shirk; and if we accept that the meaning of
‘ma dina dhalik’ is ‘what is other than that’, this enters into the general
(matter) which has been particularised by the texts which give evidence
that Al-Kufr is other than Ash-Shirk. And Al-Kufr which takes one out
the religion is from the sins which Allah does forgive even if it is not
shirk. !

The third type: General texts that are particularised by the hadith
that are evidence that the one who abandons the prayer is guilty of
disbelief, for example, the saying of the Prophet # in the hadith of

' [TN] ‘And from this type is that which is ambigious and it is obligatory that we carry
them upon that which is appropriate and befitting to the clear, unambigious texts, such

as the hadith of Ubadah bin As-Samic: ‘Allah, the Most High, has enjoined five

prayers, so whoever does ablution (wudi) for them in the best manner and prays
them at their prescribed times and completes their bowings and has humility,
tranquility of body, concentration (khushi), he has a covenant with Allah that He
(Allah) will forgive him. And whoever does not do that, then he does not have a

convenant, so if He wants He will forgive him and if He wants, He will punish
him’.

Then its possible interpretation is that it means, whoever doesn’t perform them (the

prayers) according to this description, i.e. perfecting of bowing, prostrating and khushi

(tranquility). And it is possible that it means, that a person doesn’t perform all of them
(the prayer), rather, they pray some and abandon some. And it is possible that it means

that they do not come with a single one (prayer) of them, rather they abandon them all.

So when the hadith has different possible meanings which are from that which is

ambigious, then we carry it upon the possibility that befits the unequivocal texts’. See
SharhAl-Mumii’ (2/33-34)

16
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Mu’adh Ibn Jabal: “There is not anyone from the servants who bears

witness that there is no true god but Allah and that Muhammad is

His servant and Messenger except that Allah has made the hellfire
forbidden for him”, and this is one of the wordings, and its likes has

been reported in the hadith of Abu Hurayrah and Ubadah Ibn Samit
and ‘Itban Ibn Malik 4.

The fourth type: That which is general and tied to what is not

possible to be with regard to abandoning the prayer, for example, the

saying of the Prophet 3 in the hadith of Mu’adh; “Verily Allah has

forbidden the fire upon whoever says there is no true god but Allah

seeking by that the face of Allah’, narrated by Al-Bukhari and his %

saying, in the hadith ofMu’adh; “There is no one who bears witness
that there is no true god but Allah and that Muhammad is the

Messenger of Allah, truthfully from his heart except that Allah has

forbidden the Fire from him’. Narrated by Al-Bukhari.

The fifth type: That which comes tied to the condition where one

is excused for abandoning the prayer, like the hadith which is narrated

by Ibn Majah, from Hudhayfah Ibn Al-Yaman that he said: “The

Messenger of Allah (38) said: “Islam will be obliterated just as a

blemish is obliterated from a garment... And there will remain

groups of people, an old man and old woman who will say, “We
found our forefathers saying this statement “La i/aha illallah’ so we

say it too’”’. So Silah said to Hudhayfah, ‘How will “Za ilzha
benefit them whilst they do not know what is Prayer, nor

Fasting, nor Sacrifice, nor Charity?? So Hudhayfah turned away
from him, so he repeated it three times and on the third time, he
turned back to him and said: ‘It will save them from the Fire, it
will save them from the Fire, it will save them from the Fire.’ So
indeed, they will be saved from the Fire by the kalimah as they are

excused in their abandoning these laws of Islam because they did not

know about them. And their condition resembles those who died before

these things were made obligatory on them, or before it was possible for

illallah”

17
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them to do them, like those who die after making their declaration of
faith before it was possible for them to perform these symbols (of
Islam). Or they became muslim in the lands of disbelief before it was

possible for them to learn about them.

And those who do not reach the conclusion that these are evidences
of the disbelief of those who abandon the prayer, cannot establish what
those who do view them as disbelievers can. Because they seek evidence
in that which is either weak and not explicit, or is not an evidence in
principle, or is restricted by a description which does not exclude

abandoning of the prayer, or is restricted due to circumstances where
the person is excused due to ignorance, or are general evidences that are
particularised by the evidences that they are disbelievers!

So when their disbelief is established with evidences that are safe
from those who oppose them, it warrants the implications of the rulings
of disbelief and apostasy upon them. It is (therefore) necessary that we
know the causes of these rulings, when they apply and when they don’t.

THE IMPLICATIONS OF APOSTASY, ITS RULINGS IN
THIS LIFE AND THE NEXT
Firstly, from the worldly rulings:

i) The cessation of their guardianship. So it is not permissible
for anyone to be a guardian for someone wherein the prerequisite for

guardianship is Islam. So, based upon this they are not to be a guardian
for the minors from their children and other than them. And they are
not to give in marriage anyone from those whom they were guardian
for, from daughters and other than them. And our jurists 3, made it
explicitly clear in their books, both concise and lengthy, that a

prerequisite for being a guardian is Islam if a muslim women is being
given in marriage. And they said: “There is no guardianship for a

disbeliever over a muslim women’. And Ibn Abbaas said: ‘There is no

18
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marriage except with a guardian who is guided’. And the greatest and
loftiest manifestation of guidance is the religion of Islam, and the most
foolish and lowest is disbelief and apostasy from Islam. Allah, the Most

High says: ‘And who would be averse to the religion of Abraham
except one who makes a fool of himself’. (Al-Baqarah, 2: 130)

ii) The cessation of inheritance from one’s near relatives.
This is because a disbeliever does not inherit from a Muslim, and a

Muslim does not inherit from a disbeliever. This is due to the hadith of
Usamah bin Zayd # that the Prophet 3 said: “A Muslim does not
inherit from a disbeliever and a disbeliever does not inherit from a

Muslim’. Reported by Al-Bukhari, Muslim and other than them.

iii) The prohibition of entering Makkah and_ its
sanctuaries, due to the saying of the Most High: “O you who have

believed, indeed the polytheists are unclean, so let them not

approach al-Masjid al-Haram after this, their [final] year’. (At-
Tawbah, 9:28)

iv) The prohibition of eating what is cooked of their
animals and cattle, for whose permissibility it is a condition that the

one who slaughters them is a Muslim or Jew or Christian. Then as for
the apostate, idol worshipper, magian and their like, then what they
slaughter is not permissible. Al-Khazin said in his Tafsir: “They (the
scholars) have consensus upon the prohibition of (eating) the sacrifices

of the magians and others polytheists, from the polytheists of the Arabs
and worshippers of idols and from those who did not have a (divine)
book sent down to them’. And Imam Ahmad said: ‘I do not know of
anyone who spoke with something in opposition to this except that he
was a person (companion) of innovation (bid’ah)’.

v) The prohibition of praying over them after their death
and the prohibition ofmaking supplication for them for their

forgiveness and for Allah to have mercy on them. Due to the

saying of the Most High: ‘And do not pray over any of them who
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has died - ever - or stand at his grave. Indeed, they disbelieved in
Allah and His Messenger and died while they were defiantly
disobedient’ (At-Tawbah, 9:84) and the Most High’s saying: ‘It is not
for the Prophet and those who have believed to ask forgiveness for
the polytheists, even if they were relatives, after it has become clear
to them that they are companions of Hellfire. And the request of
forgiveness ofAbraham for his father was only because of a promise
he had made to him. But when it became apparent to Abraham
that his father was an enemy to Allah, he disassociated himself
from him. Indeed was Abraham compassionate and patient’. (At-
Tawbah, 9:113-114)

And a man’s making supplication for forgiveness and asking
(Allah’s) mercy for anyone who died on disbelief, whatever the reason

for their disbelief, is a wrongful violation in Ad-Du’a (supplication) and
is a type of ridiculing Allah. It constitutes leaving the path of the

Prophet # and the believers. And how is it possible for anyone who
believes in Allah and the Last Day that they pray for forgiveness and

mercy for anyone who died upon disbelief, and they are an enemy of
Allah, the Most High?! As Allah 3% says: “Whoever is an enemy to
Allah and His angels and His messengers and Gabriel and Michael
- then indeed, Allah is an enemy to the disbelievers’. (Al Baqarah,
2:98) So Allah, the Most High made it clear in this noble verse that He
is an enemy to all of the disbelievers.

And it is obligatory upon the believers that they are innocent of
every disbeliever, due to the saying of the Most High: ‘And when
Abraham said to his father and his people, “Indeed, I am
disassociated from that which you worship. Except for He who
created me; and indeed, He will guide me”’. (Az-Zukhruf, 43:26-27)
And Allah, the Most High’s saying: “There has already been for you
an excellent pattern in Abraham and those with him, when they
said to their people, “Indeed, we are disassociated from you and
from whatever you worship other than Allah. We have denied you,
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and there has appeared between us and you animosity and hatred
forever until you believe in Allah alone”’. (Al-Mumtahanah, 60:4)
And to what the Messenger of Allah # followed in that, when Allah,
the Most High said: ‘And [it is] an announcement from Allah and
His Messenger to the people on the day of the greater pilgrimage
that Allah is disassociated from the disbelievers, and [so is] His
Messenger’. (At Tawbah, 9:3) And from the strongest handhold of
faith is to love for Allah and to hate for Allah, to form an alliance for
Allah and to have enmity for Allah seeking the pleasure ofAllah 38.

vi) The prohibition of marriage to a Muslim woman,
because he is a disbeliever, and a Muslim woman is not permissible for
a disbeliever, due to the texts and consensus. Allah, the Most High says:
‘O you who have believed, when the believing women come to you
as emigrants, examine them. Allah is most knowing as to their
faith. And if you know them to be believers, then do not return
them to the disbelievers; they are not lawful [wives] for them, nor
are they lawful [husbands] for them’. (Mumtahanah, 60:10)

(Ibn Qudamah) said in Al-Mughni (6/592): “There is no difference
of opinion between the people of knowledge concerning the

prohibition of the rest of the disbelievers’ women and their slaughtered
animals, other than the People of the Book Jews and Christians)’. He
said: ‘And regarding the female apostate, it is prohibited to marry her,

regardless ofwhat religion she is upon, because the ruling of the religion
which she has transferred to is not affirmed for conferring her upon
him’. And he said in the ‘Chapter on the Apostate’ (8/130): ‘And if
they marry, his marrying her is not correct because the marriage is not

established, and what prevents it being established, prevents them being
joined, like the marriage of a disbelieving man to a Muslim woman’. So

you can see that it is explicitly prohibited to marry a female apostate
and that marrying a male apostate is not correct.

So what happens if apostasy occurs after the marriage contract? It

says in ALMughni (6/298): “And if the apostasy was after the marriage
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had been consummated, there are two narrations concerning that: the

first, that they should be immediately separated, the second that it
should be suspended until the end of the iddah period’. And in Al
Mughni (6/639): ‘that the marriage is to be annulled due to apostasy
before the marriage is consummated is the saying of the generality of
the people of knowledge. And it is also to be annulled after
consummation according to the saying of Malik and Aba Hanifah,
whilst it is to be suspended until the end of the iddah period according
to Ash-Shafi'?.

And this necessitates that the four Imams agreed upon the
annulment of the marriage due to apostasy of either of the spouses,
however that is if that apostasy was before consummation of the

marriage. And if it was after consummation of the marriage, then Malik
and Abu Hanifah were of the view that it is to be annulled. While Ash-
Shafi’i was of the view it is to be suspended until the end of the iddah

period. And from Ahmad there are two narrations like with the other
madhhabs. And on page 64 from it (A-Mughni): ‘and if the spouses
apostate together, then their ruling is the same as if one of them

apostated. If it was before consummation then they are to be

immediately separated. And if it was after consummation then either

immediately separated or until the end of the iddah period based upon
the two narrations. And this is the view of Ash-Shafii’. Then he
narrated from Aba Hanifah that the marriage is not to be annulled

according to what he viewed to be good (istishan) because their deen
does not differ, and that which resembles it is if they both became
Muslim. Then the author of AlMughni rebutted his analogy,
discarding it.

So when it is made clear that marrying an apostate is not correct for
a Muslim, whether a woman or man and that this is what is necessitated

by the evidence of the Book and the Sunnah; and it is made clear that
the one who abandons the prayer is a disbeliever by what is necessitated

by the evidence of the Book, the Sunnah and the sayings of the
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generality of the Sahabah, then it is clarified that a man when he does
not pray, if he is married to a Muslim woman, his marriage is not
correct. And the woman is not permissible for him in this contract. And
if he repents to Allah, the Most High and returns to Islam, then it is

obligatory for him to make a new (marriage) contract. And the ruling is
the same if it is the woman who does not pray.

And this differs from the marriage of disbelievers who are upon their
disbelief, for example that a disbelieving man marries a disbelieving
woman, then the wife becomes Muslim. So in this case, if she became
Muslim before the marriage was consummated, the marriage is
annulled. And if she became Muslim after the marriage was
consummated, then the marriage is not annulled. Rather, it is looked as
to whether the husband became Muslim before the iddah period
expires, in which case she is his wife. And if the iddah period expires
before he becomes Muslim, then he has no rights concerning her,
because it has become clear that the marriage is annulled, since she
became Muslim. And the disbelievers in the time of the Prophet %
became Muslim with their spouses and the Prophet 3 confirmed their

marriages, except due to an established prohibition, for example that
the spouses were relatives between whom marriage is prohibited. So if
they became Muslim, he would separate them due to this prohibition.

So this issue is not like the issue of the Muslim who becomes a
disbeliever due to abandoning the prayer, and then marries a Muslim
woman. For indeed, a Muslim woman is not permissible for a

disbelieving man according to the texts and the consensus as has

preceded, even if the person is originally a (mere) disbeliever and not an

apostate. Due to this, if a disbelieving man marries a Muslim woman,
the marriage is null and void, and it is obligatory to separate them. And
if he becomes Muslim and desires to be returned to her, then this
cannot be except with a new marriage contract.

vii) The ruling concerning the children from a muslim
wife of the one who abandons the prayer. As for their ascription
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to their mother, then they are her children in all circumstances. And as

for the ascription to the husband, according to the saying of those who
do not view the one who abandons the prayer to be a disbeliever, they
are attached to him in all circumstances. This is because the marriage is

valid (in their view). And as for the view of those who regard the one

who abandons the prayer to be a disbeliever, and this is what is correct
based upon what we have verified in the first section, then it needs to be

looked into:

If the husband does not know that his marriage is invalid or does

not believe that it is invalid, then the children are attached to him.
Because his having relations (with his wife) is permissible in this
circumstance according to his belief. So it is a doubtful union and the

ascription remains in a doubtful relationship.

And if the husband knows that his marriage is invalid and believes

that, then indeed, the children are not attached to him. Because they
have been conceived from the semen of someone who views their union
as something prohibited, due to what has occurred concerning a

women who is not permissible for him.

THE JUDGEMENTS IN THE NEXT LIFE, AS A
CONSEQUENCE OF APOSTASY

i) That the angels reprimand them and beat them, rather, they
strike their faces and their backs ‘And if you could but see when the

angels take the souls of those who disbelieved... They are striking
their faces and their backs and [saying], “Taste the punishment of
the Burning Fire. That is for what your hands have put forth [of
evil] and because Allah is not ever unjust to His servants”’. (Al-
Anfal, 8:50-51)

ii) That they will be gathered along with the people of
disbelief and polytheism because they are from them. Allah,
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the Most High says: ‘[The angels will be ordered], “Gather those
who committed wrong, their kinds, and what they used to worship
other than Allah, and guide them to the path of (As
Safat, 37:22-23) Meaning, gather those who committed wrong and
whoever was from their kind from the people of disbelief and

wrongdoing.

ire

iii) Residing eternally in the hellfire, due to the saying of the
Most High: “Indeed, Allah has cursed the disbelievers and prepared
for them a Blaze. Abiding therein forever, they will not find a

protector or a helper’. (Al-Ahzab, 33:64-66)

Here we conclude with what we desired to mention in this serious

issue, which many from the people have been put to trial with.

And the door of repentance is open to whoever wishes to repent, so
hasten to repentance my brother muslim, repentance to Allah 3%, purely
for Allah, the Most High with remorse for what has been done, having
firm resolve never to return to it and doing much of the deeds of
obedience: “Whoever repents, believes and does righteous work. For
them Allah will replace their evil deeds with good. And ever is
Allah Forgiving and Merciful’. (Al Furqan, 70-71)

Task Allah, the Most High that He guides us in our affairs and that
He guides us all together on the straight path, the path of those upon
whom He has bestowed His favours, from the Prophets, the truthful,
the martyrs and the righteous, not the path of those with whom He is

angry nor of those who go astray.

Completed by the pen of the one who is indebted to Allah, the Most

High
Muhammad Ibn Salih Al-Uthaymin
23/02/1407 (1987)
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APPENDIX

WHOEVER DENIES THE OBLIGATION OF THE PRAYER.
IS A DISBELIEVER.

Shaykh Ibn Uthaymin 4 said regarding Al-Hajjawi’s words, ‘and
whoever denies the prayer’s obligation is a disbeliever’: that is the
five prayers and Jumu’ah, then they are disbelievers. Because they have

rejected Allah and His Messenger and the clear cut consensus of the
Muslims, even if they deny the obligation of the prayer but still pray.

And similiarly if they deny the obligation of some of them or deny
the obligation of one ruki (bowing), then indeed they disbelieve.
Likewise if they deny the obligation of one (rukn) pillar (of the prayer)
only.

And if someone has recently left disbelief (become muslim) and they
deny the obligation, then indeed, they do not disbelieve. But the truth
is made clear to them, so if they go against the truth after it has been

explained to them and then deny, then they disbelieve.'

THAT IGNORANCE OF THE OBLIGATION IS AN
EXCUSE, WHILE IGNORANCE OF THE IMPLICATIONS
OF LEAVING THE OBLIGATION IS NOT AN EXCUSE
Shaykh Ibn Uthaymin said: “When we say that ignorance is an excuse
then we do not mean ignorance of the implications of doing this

prohibited action, what we mean is ignorance concerning this action, as
to whether it is prohibited or not prohibited. So due to this, if a person
committed adultery while ignorant of its prohibition and he is from
those who do not live in the muslim lands and is new to Islam or lives

’ Sharh Al-Mumiti’ (2/25).
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in a remote place and does not know that fornication is prohibited,
then the prescribed punishment will not be applied on him.

But if he knew that adultery was prohibited and he did not know
that the prescribed punishment for adultery is stoning to death or (in
the case of fornication,) lashing or being banished from the land, then
indeed he should still have the prescribed punishment applied to him
(by the Islamic government) because he has transgressed into that
which is prohibited.

So a person is not excused for ignorance of the consequence of
committing a prohibited action. That in which there is an excuse is
whena person is ignorant ofwhether an action is prohibited or not.!

HOW MUCH OF THE PRAYER NEEDS TO BE
ABANDONED BEFOREA PERSON IS REGARDED AS A
DISBELIEVER?
Some of the people of knowledge have said that one disbelieves by
abandoning one obligatory prayer. And from them are those who say a

person disbelieves by abandoning two prayers. And from them are those
who say that a person disbelieves if they abandon two prayers when the
second prayer is joined to the first. So upon that, when he abandons fajr
then he disbelieves with the exiting of its (alotted) time. And if he
abandons dhuhr then indeed, he disbelieves with the exiting of the
alotted time for asr.

And that which is apparent from the evidences is that a person does
not disbelieve except by abandoning the prayer permanently, meaning:
he becomes settled upon abandoning the prayer. So they do not pray
dhuhr, nor asr nor maghrib nor isha nor fajr, then this is the one that
disbelieves. If they pray one obligatory prayer or two obligatory prayers
then indeed, they do not disbelieve. This is because it is not true that

' Sharh Al-Mumti’ (pg. 403-404).
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such a person has abandoned As-Salah (i.e all of it), and the Prophet 38

said: ‘Between a man and between Ash-Shirk and Al-Kufr is the

abandoning ofAs-Salah’ and He did not say: ‘abandoning a prayer’.

With regards to what has been reported, that the Prophet %
said:

‘Whoever abandons a prescribed prayer intentionally then he is free
of protection (of the security of life and property)’. Then its

authenticity needs to be looked into. And because the foundational

principle is that a person’s Islam remains and we do not expel a person
from it except with that which is certain, because that which is

established with certainty cannot be removed except by that which is

certain.

So the foundational principle with regard to this particular man is

that he is a Muslim, so we do not expel him from Islam when it is

certain, except with an evidence that expels him and takes him into al

kufr with certainty.’

' Sharh Al-Mumti’ (2/27-28).

28



6 pcoseo Tt

ebGe pal etyGah gad Uy Gea Syd pS uf

beVy get ably aU GALI ET 6 ob pdb CUE ahs Leal Oy

AAS op ESTs dat git
ALU

ode 3 a5 Spill Gof cea be Uy te/
© SUS a Lele Jory je ah Sf att UP LA Gof jobs © Gye of abl ob cyte tag Gly *

Lie Nab fobs Gilg OF ad bo ye FS c age VE de Lye ope de bats

AN St Gib ele UF Sag ages AD 15 otic gyn as Jig abs
(VIA Ys | OGily lus

prtale abl gail spill bt 6 able bee lung ofp ¢ Tas, Ul of dle at

» Ys tele nbc ¢ cats tray ¢ Coll or

bs ail J! pillplas
oneal TU Loree

1451 oad ol gel

Os ghcs 9 Oger

wletbii

we Sets

Ji
‘gaa ctlally

Nya!

avixivr

\Y



z em tas0 ceer
ew ch

WB CASI Of cas Yc ad Ge MS LL LS Sell Cedi Oly

of da

sl oe? odell Laail

cell

wee OS OT Yc he BE ll aay pblorg} ae Opel BE all tee WU) Oty
ce Lagig BS dee LALA Lb poy OS OF Joe LUG gpa

Apel

PUEU LAY OB tales egg Fc Dal Se AT st AL DLS eS MLL day

fig Jbl ISIE tale BI gh ne Lol AISI IS gy Ge LS Gla yy Gadl

Ai VY AUS
I Sd Ladd any of abt LT yc eee asl

Uy Je JS Ub ad LG ge cap ye Bal Sy ogi —V

. epee IS OYE Sle JS gine pad Sa AU Tey Yo IS dd cal
Has LI Ig Juadll 3 ger le dle gay Dall SU

UST
sy on yd de

obs 3 OY 4 ¢ US ite Y gh Jbl tS of ple Y obs
*

Gok Agent! cub 4g © Agee soyOs ¢ oolazel 3 cle Ju

Se ot tlecp re 6 4 Ogdal: Y Ob ¢ BUS peu lS OF plas cy US ty
*

Y 3 ae acle ol

oS
ela CF Oberg

Vids WyCe

aunt| en
ul 02 Yai

O gamely oo Val 33)

\ azn,

gle agcall Aig eV alS>Y : Lut

nl 855 3) 553 Hg Shs abt UU c Spat pc eeily UI OF -1

cB as Sly Sch Ladd tay US pelt nds phage) Ogi ai ys
SW) hana ah,

IglSeg Ipoh gpd 2 Sle abl gee Hetty aS fal ae 24 aly
PO (EI) CE By YY Ceres Sipe I} ali fe

ASU bal ope peOTrg Ngee Gp ill sf (analy

03 JI

oe] sty
Mast198995 4 alg

osewt JLM

(vr [colatial ra 039

lool ly

\\



aa)owe taeSel Aca

ples GF GB pelt fal oy Gre Y OLS fal ne GUS slog” 2 gall G Ju
SU cpl fal Se Ub oa

db
6 5S

ope oh de tS 6% aus SU.”

ahs
come d cag Oly! CVT BAI ob iby. "sl ee ido ale

cast
Mandl AISI oalinil air CIS de BY are beg IS se Ge Y AY

tg"

Id) Lala)a}

da B31 Char J Oy meee pe UM CUS oly BL) CIS re cee af GF ili
Sin dye CIS Gentil Syl JS sel sy) NC gall G JE salt

He BR lly 5a) feed: 2 qth gel de airy CULT Oly CY) Lael
Steely pb al dale Sod Spel bd ade cS Lawl OF": CVTa/ ty gall Gy eles!

Ball cliadil de c Aim gly QUL Sod Srl te tS 1) JUG Laat of Lal aig. J
gill Sg

JS CAS Ob SD 6 tot doy CIS Flat le Optics dey Of each Lay

SEL 3 claw! die aly Abe Carded dye dey CaF Oly SU cis Sort
JEN fg 2 ee (VE ee Bg. cM at Gey ¢ Stall clea Up les abled Caley

pet ode, IS
Oly «WAM ceed Sel fF OITOL Ay! gl Le So « ber

Y of dese i ge be Ca Ming. rly le dal! (le Gat of Jones

Tab auld gall Cole Gat A LL J at pul be lke da Ph Ae
UKey

SU piace Whe oly Sony pl of OT line Gye cee V JEM ASG
of

cas Sly

YoOlS13) feed Of cad ¢ dale Soy GES arte JIS HU Of easy

Ber abd
GO 13) aly taal Lig ALS JF Vy cere pb Oc fal ee

hat Y gil ge HM CisJ SA SUIS. niall td ade Cong PLY eons

Lerrel OWS NAGS dog
Sd glad ce BSG BIS cage OF fee UL USI) Ling

JS cap pled OB jay Gy ¢ CIS fends okey Oy ISS fs

¢

oraz) 4/1)
Lali okt

ees

Ana gs

ssl cera) LVI

Cent
ola!

Oberg

KS Lagl

WYo

L>ewall Anwll Yo all
Aelene

Jl
Sil

ats Cel dora

Ail Nyaa, play ab Yy hl cay cena YW) VT!) AS AG Ob pT dae 49) oot By
(23

al pele



Dall 4).pers
Wg Nb Si S ty Guill EEGs Ses ds py Ke dps eZ

(WM ig Qik geld Jag algal

pall 7)
val

oye OY GIS A Ue Loney tly LY) abs! dang cp 15S be pip —£

Le JEW cially di Llc of LESgiLL Sab o% of
:
ats

BAe Sie oe Stl Jal slay tld a F de leat": ona Opi JU. ols

ar

PARES Um (ts! Leg)
ll
tt Cole Oh of yy ade JU Lit y" saat byt Sey "al cry plewel

AAT Ib oat
Yo:

Sher gil (aay Saal
WI
cle) ey Spe de ade DLAI 2 FZ

-0

iSb aby. (AL was algrag4aly 1938 ei! oy eb pe 5 fai Gu

bil a Ga ki Se GS dal iS By Of Gully Gy Oe

aly he Gi
aS gos lb ay deg segs ay jb Os erei!Gel

LOVEAVIY | Goole BBY O) de

hereYl oy « cle! clcel
AST OWTa oh ASI de le oh daly Stall celery

ay Ce «al

IP Jas a pte gay SI gle ole
yl got OF pW dil eb oh Se BSG

BN) Gey SY Fhe WN SB Seg al de OS Ba: Ly
Tyce OF de JSS gre Sle abt of ag Si AV ode 3 Uke al nd. (4A /

diy jh weal Yt tee S155 ci) 40589 aD DE
2 Sls yd ISL

3 as Spilloe ob de wd CAT ABD Ses sy cry |

GigCS tag BK Was allt yd ye Lang Sen leg Ol
a

gagdd Ig
> SS ahh SE eee BE BN Jy) dele GU ob Girly 4ally

5

de 1
FL taps Gb SRA Ge DF SY adh95s pty Sy ptyallt Ge

CHEE BIS call G goledy ec

ih Mey a cal 9 CF
OF: OLY gs Girl vy

56 ah Lb ¢ ¢ ChalSS

we ¥5

[zg Gogh’ Igilag |

SoS ihe
7!

*VY ‘3
OLYCHS|

CL

‘sly eoells

abe aS pf

si Kriss

Voki ve BIS”sp
=

v75 jaw Syl) be

sliaadig Ook
(% ody

sib O131g

ze.
lasLok Lhe Vos

Slat abt SU. plely abi ad JAY BIS, (pie LU aM ISG
fF
-1

Ob ahi waea 451s 15) gall gal wp

(\+ | CG B95 pW
Be GAY USI Sh She 98 ot



cr

wh etl, ie ty ty6 43 4

ais Bio Vy ¢ Lhe Vgc Vy BLO Y Og V pty ail VY gee gah Lb": abe

Cale WU g ade Jal eo die woe Uo WS Joe BU ale boa

SY PY ASS Se I ope BIS cpl "GUNye gare

ge AN Gah JS Wile pe
Se ats ale Le ALE ge & LS Lee Og Y

PSN od lel sfc He fab oe Raw
of JS ale Cle be oS oy

of J
SLL oo Sas of Jb obs

ay Seed Le OY 6 ofS Sp cpt ty Stel Le pls Y dA AUG BT GeV ee Jat bof pot,
VY Grey bude 9% of Uly ¢ Stef BYo43 OSG Vi Maly pe pb lied OG of LY:

Wal Legat Lee gc DLA Ae Yd phe SE Lads of aN NS ae She

wel Lae

ans | reel Oo Ld

\y

Lglas

pil

yy

¢ Aehe Baty ASU OF Cory c Gok jo LL tld LIL oS Cag 1bSof ¢gla
. bets 3 logorg ache Je oS ol

lugs Sol doy ge ie49 lg

: 43 gi At 2 : yi

piped! de Sy Di
Me eye LAY! ale ANY beeLee Sy of bs aay byt

res 3 jhe asl rey are Ady. cans aly or ald ye or just cae Yo ranks 2oYal or

he By Yo" 2 Igy Sele 1 PDL oll bate aif: Dybally sare!
divs « pwYl Aaj) "tae Sy VW IS Ys Lege abl gay le oy! Sly

as Sh VY pall De GS CEG Lad 2 Sle BI UB. PLY Ge sadly MU) bah,

LON:

Silat coef "LM BIS Vy HS etre, Yo": Su atl ofc Lge a

Ga

aS ey
onely

Gaia

oy Hy gt HL Eos CIS Sy Y Lb Y EN oY

(TY), .
- pty

wl! ee Yoko AS 5 pms CAV AE) oh) "als phat pz Y" le ail all AT 6 siloedi olay
22)adh

(VANE)ob) Ld HSI og Vy AIS!



Bhs)te

Spe KG ASI le DW oll Ob ope Me OID 6 AUS spe Lb (EUS

ASE Sb Ody jae VGA GN oe WW ye eh «

cp Slee 3 BEG fee. Lal AU aT de Dial EpoYL ple endl

pe)
eo
park 9°

ASI

uenae
dof dag OPM de ail ane VW ote Lure Oly abt Y) YY of agen we oeut

. ree asi ws)
OM OM) Lua o ales C5 aA al uo 3799 ¢ abilLe or dliss

ai) OY": LL cy SBE algd foe. Lal AF SEY Ke tee ple: al ll penn

La"
5
Shen cate BB aby OM ssl olgy “abl sony BU, aay a Yi J} Y UU pe sll de a>

Olse Este
a

oly “JL de dil are Via Bare atl Jee Lee ofy iY a Y of age, wfsyle

CB Dn ares op be
Bc Ball AG pe ane dill Furey Aad!

cme ALaall ag ogee Ol ral Jad de acre |y
dio ale Y}

iy Sg Le Geen ¢ Sp dlog Le fad OF LG abl ary clan! 3 Gols OT IG ¢ ayy dealt

U3 abet of wb 6 a oe Bas dt Spey Lace oly dl Vy ah Y Of age cy LUGS ¢ tiny

LUG beneop OY abl Sq Lee Sheob Le Leake adult laf de

3\ Meh oo SIL tds
Dealt LY aids JM:

Lall3 (gel

Ryde oe ale alg Sill Ae Lge ply SLA Tyas yy es qn
thy Bg" 5 ytd Sh cay pele LSPY ee” 188 al py JES SB OLS yy

a) JU "gai oped ab VY] al] Y ode le SUI elle bl Cy

Mell edt

LILSs

BBS
GA cp AL 6 UY lenny (VTA) pods

6 038 Led pled: Gat ce pla Glatt aly
O”

gods
6 GAN

foro ab ALE pe gay

ody pele onal
© (TA) pele

6% gle
cL Da US plang (£10) py Spell G Ob OUT lad! exal

o>

(rr)
Ov

OY)

QA)

(19

ody gle MELA pe ileal 3 Aaa
eh oe

wale}: lag) Sy (EVT/E) (£6 £4) 98s play heya) bad Gb 6 cad) GIS works oil oly
OP

wrensbk de eee | oli heey

(vv

ry

Vyey wor bed Dall

20)

B wd
Sth Jy ..



SpE
gbBLS PW Bell BSIoy Soy . OLY! oola go Lage Us

pres OLY! Gt
OS gl UY 3 See BS ney "OMSL AS YW) At) of ASI cg esl ow Cas" BB

aS} LAS LS lpall OI. Uo oda arte AW oy be Tas pis ple WL ddA IG Of Cae 1B

ye ABD Sb pn GS cyl SD US Sg ot
yay fee val LY!

sof af "Bde GUS" pall onl Sy. Gorges Wgcitg Steals Cale

ce 6 Ulead Spill Me leg dedi 6 abs oly gables Cale

Steecy bee VBE gt Ot":
Reid oy abl te SU ale daly pe S>

egal oy Slee] Sy le aly pe US” 5
Kenge SP

BB cal Od ye al cf, OWT LUIS, «BIS Da! ALU OF
BE ail Ye ee”: Gyall

Legpb oF cle BTa cyl "IS Lady OH ge ple nb op Lene Dall Au ofc tie

iglesia ope Whe pla Vy": SE ow panty Bape ly oor cp Sarg Bee oy gry!

CALE op abl sey agree oy dbl Ye 2 oo oly eal) Gd ae ls

cp hee gp dat pb cag”: SE. Ul Ufy cl ee Gy ley
ay 6 sl gle cde cp CALM yy ail ey

ad oe op det

ocbe OF SL SE ST sy Vo Ug al Da Ge ll ga Le of
AUS shy tht gail gf Gu) for Val gh ape ail gf CAS Y deal IU of Gs obJ dla

Co

(o8/ey) Jt lel

3 cngrry)

Jax lol La|

Ly Amro ests ska gil all
os

4 lal
Lowa)!

Gln!

ls Glad eb) Ch

ney Bo

Ju

ASsh iW Daf Y
WIS LatA Ge oF Y Later ULE oy

play Ob dy le gles Of Laayge tt po pb tind Croll: Soll gail

WLW Stef as YL: St genjo
QoS cl AS Oph

wy SpA
OF

aks
YN Os

Sus pie pane Je
jn « JUS Sse le olin uss ‘ EUS cy fal ge ul O43 ls) : jbs gas ol (EAL LalPy

Lay gar OF
Lande gly AEN ye a3 aly pli YS AIS yah pf ie GAS of

. Peps je
: (v/\)ypoy ~ 6 ball 3; b Oh uy wlS Sept olay ary

OH
Bele

= ealee(£6 \y



LS ct hE OF
cafe file JS geass US le Legh cy

clay.

Ueled
J} olay Le ppt

Oyo pS ahi of gf UU UY dad
2S dda AL Bb oly of dae Yi: bE UG op

OMS Mle Cee Gabel ASpf LA pL Obs" 1B aS OSG OSV BSI
US "OAS pL OL":

Sus GLel Hidaplo as Spd ela,

ay
re3 allay

cena Ya) placclly Sari lia 2

Lbs

jot tly Coes Cag 6 AS oy Sold Te few SB ott of: Sot
LY g Psat fea Y Obples Slaps on 6 aon Sy

Oley, Meal

© PS ce BS af ers BSL YSU LY! op OS DLs of: Sth

ASS Sait ope Sad fed ope de HSU GL] KE LLY! LS pda wl

Le de AS je cmd a on beg Tas ll Su de Ss Gal dksof : IW
. B55 pas ade

Ake BSL poll of: att

ASL ali of de Da "UM ped
"OO US, SS) Cy best on" Lal AS ai

AS al gf AS oye Nha
OF de Slo ails ¢ faa Saal “Yas” als gf IS "as aol UK ASI

oF Ell pbk ASS DP dy dad! ode 3

HE S53 de tat deb Ve) bl all OS3 dnd cyl pe Gat ait)

6 ATL SB AS LA
able ol "isgg Las Ngai Sa Oa ag

A tg Ot"

cp ed gs Ab oe IS ad oS co Wl Olea Ly CASI op IS Eee aS oped (nt
cpt Rae ag Alb oye IS ped

ai LS AS gmc BSI TIT Le pres ASI Ct

al whan 98 lst

lead

Ju

phe

And Lass!

JkLet

deem Gel

goby ell clad gle ASU peed BAL]ho OLY GIS plane oly,

ge
“

ee ae Oy

OY)

oe. 0)EF bm



est
Ao aeons

ct Ao We oly TiS edly pblidy bins BE gil ade gle Sil LAU 4S ORS Win dey

Olay ait

cle SF oped Bay be they cpp al gf BIS CS SU of Ely CES Gg on dy

LY gy EUS gig ot Lane oly abt YL al] Y Of ¢ ead

dale Lily 6 Dp ply dager Sigal GB Sayly Lely Ae OF ane enti

pla) (gle pie oll Role Shall AU saa! OY ¢ sal AG aT dal le frm

LG Tle LESot dle Ball HG ASgle UW Jad OI jy Ws J JU obs

ab OY 23 Y:

Ap le SAI gle plas OB . 4 SAI Gey once! 6! ole] : Jaw

Waly yp OW 2 Ys al fas gorge SAY! Oyo SDL pli le ell ag W Ging oped!

Lay Soh © SLA doe AS Gey oe! coe SE ill bs dg ¢ Bal pry:
Sgdal WS Syeryy SLI ab sip Ma DISgly. AS dd Legory

oem cred Lal gery LY pany

AS bes Gus ele Wiig) Sew at 6S OTA © cle GH OLN Ge

[Jos Gogll JB ew Ft SIN Gh) BIG vos Lhe Sts Sy (44 [frat

SLall

Jey
ted Ol sali

ls wera
Ryn

Jao PSL cytes al

ae
Ags ry ASS

J «

Cc

ct ASS Corps eb Gyery opr Ob: Sold hte pL abet git!

caged eb pans Le IS ogy etl pant che Ili Sy el gle lp ab alee ple
Y

aS bat ae TPT OS 4b
J
phe gas greg) tobe 4S ¢ lorlyy ¢

OlSly

BIS deal AE OF BHI Oty eeepe Ugg) Late SF oe de Gopal Ja of Wi,

Ai ged) op Babe ye ate al pl ly Lad LHe AUS ole LS alll Ge bye Las

JILad ne 9 yeast

Iglalt

Lowey

Mall
-cla gel=

Line SG Maas Ball SG Vy ee aL Sas Y" BE oI Nyy ULoglJU c ae
WA oe ee Ad

B ple SHI de Of GUE Gogaill 3 dal YS fd SF de olla y Lil Lal,

FS NUS Sah pb ISO AS aden Lely Lee SF cpa
c ety ©

pleally
«

ISH!

pared ee GSS. Solas glial! JI carte 943
6 SA gamed! oI cattle 4b

OF file JS pars Le 3 aba op cle gly cull (ge gil Dall 457 ae Ol]

dears | oe ‘

alk

ears
ye

\\ altgre
rH Lglad ‘



Shallyee wee

deed! op: WB

aN SS Sey oe on Of" BEB SG -)

ae gl oF 6 ai ASE os ply Cad AS 3 ple ala)

Lag SL spall": gi Ba Jy) car JB cae Bl oo, CadVon on ey

role con's Se sll Salo ply aal olay Aas of ¢ Lua)

Ad © BAS, Cees oy Stead Lal for BE git OV ea Ge cell BS: be BSL
ABS oy gah Agel ig ob d eb pe Yy de pe aS) abe

of

6
Og Kg Ogbacd

¢
cll SU BE gill Of Lge abt go, dake of 6 ple ree by -¥

OM
ghee

Le SES MA WIE. lay ot Sy 6 ple JST top BE on

shes"
: Ju Bgl Of eae dt oy UL

oy Bye cade op Lard ple ree by -£

6 cpl Saath soy pace Oghaaiy 6 edgy
ON Ki byl LY" JUS Gy pas lc dil Spey bt fs "SG ab

jyF Vg ¢ BLAM Nyaa d 13) Ge le > ype ib
Date oy oy Sale Syl Nba Dt i Olay ad Gare ¢ Las 15) Y)

Late bc eat le Ligh of ¢
Lyle def Lb OIG SE abt Sy, les”

oy!

prey
|

Lal

aly
coal

-

elas ety

Keath

alSs of aks Kile Oglrary SiyAy

Mul play ‘gab

asthe Ly BYgII

all \y Lady

Less LaNy

43 a oy pSue bly LS of ye": Sw" aah 4M pits Vip Lede apf, Uy Ley
OM tay

god © Baad NF ye he ASN peel SH} SLT pene ogy

wea ere oe ate My (VAY)poly AG GB cle Le Ob c OLE be aad oly,

Beall NS oped clo Le ob Beall UA OLS cals (LUT) pd) MoI oS! wl Hall Te Sty.
py

(VAG) pds 6 Fp BIE LS ee le yey Gl BLY LT lar oly
©

oy MAAN glee OL 6 BLY OLS plone aly,
©

6 BLY OES
6 pling 01 V0.0) ody “UhSS ste Ogee” BE ll Sd obo cra US sled aly

(AY

Yall (TEV0)
cy sb 3

¥A)

(\A yes

(Y

=A) (Rae pe 3 el dele wpe lhro!



dy BLAM fy LY Mpls LGN dy Seal dy c ALN ope Ill
Gpnilly gi Wb

6 ASL onl oe oh OE Gee YW GES Y call Beh edd «

AS O92 sy

-

ols91 ogh

3 Vy.

ad 256 teh wel be Wat Gab: pal aig dW dg J} Gy VI

> Ske ait Joa) SL 2S cp bee fail Of aa ef
Luce ta ait fed CVA / 32d)

slolg

pa L

Globe tie i Sets aly athe UW
tga ie alge fuses Oaks sits 35

(AY [eladly

| Cues

So Sys) sige 13] ow castle Suu dys J bs VI

ebb (1H8 Go hy tp: des ys
BS LST ASN oe SS OF

ee
co cpl) Lal) awl) gy de Ute ail

le" JE BE coll Ohare ail ey pl Ge opty oly) GUI ermal Cutt
BN Cy Le UM

oeLe OLSgS BC peCHV pS SO"BS Gynt

CAN oe OF AS aA AT Of ple gy. ae AILEY dy Wi oly le Clo AM,

fete a dL Cay Sell Bg WI Cats LL aS Oyo Tas gf tis ois)

AT pygie Jo LS IS cla! SU UT fo: JU ob

Bla ail amy aT PLY! ye Gol gay fof Uae JU AD cle] SU as: LB

SHEgl LT
Gg
GlsBIL 6 abe Cle oS AS Y

af
ane coltSy

Se F's opel Bye AG ails 53 BE ol Ofc ae a oo, dpe Gh Cede GL
ait gle Jo yay c OMAGH eile AI" ol tg plane olgy aig "LH SJ Lely GLI SL alee

BAN MN fee OITL TBI 31 CARY

B pple ge LS pygill gle pads Gylesll OY ¢ AT le Lae utd! in Gybis OSG
Aaa!) Spel

caught

J \ hugs
acai edtnh

ols Srl
ley!

Jisys
zy)hy 5h |

Msp js
cules sl

YF, \gisy

ols
aay f3

Js ok GL kyl els (£A) ry 6 me Y 4 ale bt a) or eri! ye wh cole AT oles cs)

gdp Byed pled le” BE

(ody
6 ASG Sle AL Ob IGN OS clin oly

o

phy (Sled

all
(AAV)



~ a grt

aca) \
Vole 2S an

wv” ¢ ‘6-“Y- c— ~ cf ‘

hee cy tal plot Stas clakesy CLs pelt fal pal fle Go ULL ods of

Mp die gf "Leary Ca d 1 pay be LS sis AU"

ods CASVly." Vy je” aise ged JB “Me ba" GUL lab ¢ "AS
dad Lag:Jus alga) BE Spey dry She ab) GUSJf Loa, Corgi cgi fle
OY Wt Sy 89555 ob OP (1 J) SRS Se

(0 4/ Sash pear)- jus pul aby ay O ging
ws

ory (tae lal Of oy Joly IS OY CoV de doe ald OS Y IS OY,

BB yey Hany SS i AS gag egies pS GS AUS CAS oe Sill: Syl Ast
ASI 6 DLAIA AF de Jay PAT aSlyGES OF Gooey ¢ deadly GES! SI cll lhe Gor, lly

. a ost Saal oN

iS oP Yai

leat sje 48 KSI
hy Jus call sal!

Leste igalco-|

er

aSadewei [Syptshy) Gall)

Let

ll mls

3 fel ery

ON ay Gall ob A TG HK Sl IE BBP cash ay Q dle Jo

yb By Sigg Cale pads fe GRID rey dy 3 lly
op BNA args C10 ee) 5 Splits BIg Jats G15 OU

ATG OGBW: lyeel crcl cdot 9 JE I Of = fey
— ats A

aye AT Sg ANN oy DY cane ab Slygcll pLily gels! cam pl cle Jus

BW SM cg kee 39 YW yd Whe di of — ay

SA) a lpg

1 \

4, Hes Oo

yg 4%

al

bas

ol

aS ye Of

API Igy of



3 f- of

THE RULING ON ABANDONING THE PRAYER

Ash-Shaykh, Al-‘Allamah
Muhammad bin Salih al-Uthaymin 3; said:

Indeed, many Muslims nowadays have let their

prayers be lost, to the extent that some of them
abandon all of the prayers out of negligence.
So due to this issue, which is one of the major
issues which many people have been put to trial
with nowadays, and the difference of opinion
concerning it amongst the scholars of this nation
and its leaders, both old and new, I wished to
write about it that which was easy, summarising
the speech concerning it, into two sections:

The first: Concerning the ruling upon the one
who abandons the prayer

The second: Concerning the implications of
apostasy due to abandoning the prayer or
other than that
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